In this article, we examine the role of partnerships as they relate to the destruction and reconstruction of Wakaŋ Tipi and Indian Mounds Park as a Dakota sacred feminine, origin, birth site through a theoretical lens of critical Indigenous pedagogy of place (Trinidad , 2016) and partnership studies (Eisler, 2005) . We discuss the deep historical, social, psychological, and cultural relationship the Dakota have to this sacred site and the challenge of partnering with non-Dakota entities to restore Wakaŋ Tipi/Indian Mounds Park from a toxic waste dump to a spiritual sanctuary.
INTRODUCTION
Wakaŋ Tipi or Wakaŋyaŋ Tipi is a large cave with a spring-fed lake that flows from the mouth of the cave in the limestone bluffs below Indian Mounds Park in St. Paul, Minnesota. Wakaŋ/Wakaŋyaŋ Tipi translates as "Sacred Dwelling Place." Tipi is both a noun for a dwelling place and a verb for "they live." Wakaŋyaŋ is the adverb for how they/we live (Gould & Rock, 2016) . (Gould & Rock, 2016 , p. 231, summarized from Waziyatawin, 2008 .
After the Dakota genocide and exile, there were no Dakotas left in MniSota Makoche to protect and tell the stories about the sacred origin sites. Soon after the exile, the new settler colonial oligarchies began the process of trying to erase the Indigenous presence by attacking the Dakota centers of power. The entrance of Wakaŋ Tipi cave, which housed the ancient petroglyphs related to the Dakota stellar origin story and constellations, was destroyed to make way for James J. Hill's railroad, and all nineteen mounds on the bluff above the cave were removed for a street and housing development. This beautiful sacred sanctuary that rested in the embrace of pristine limestone bluffs and the Mississippi River for thousands of years became a toxic waste dump within two decades of "progress". "…[T]he oak savannah was destroyed and the wetlands were drained and poisoned. Wakaŋ Tipi became a place for throwaway things and throwaway people who were no longer welcome in society" (Gould & Rock, 2016, p. 230) .
After a century and a half of urban development around Wakaŋ Tipi and Indian Mounds Park area, residents began to advocate for the clean-up of the site. In spite of the fact that this site had been designated a national park in 1893, it remained a toxic waste dump until 2003 (Gould & Rock, 2016 
WHAT IS PARTNERSHIP?
The critical question regarding partnering with settler stakeholders is: Given the history of treaty making and breaking with the Dakota and other Indigenous nations, to what extent was or is it ever advisable or necessary for Indigenous descendants to enter into partnerships or covenants with non-Indigenous descendants? Even if protocol is adhered to and ceremony takes place before such an undertaking with the understanding that the descendants will honor said partnerships in perpetuity, is this ever a desired state of partnership or attempted re-partnership? The challenge of breaking this 500-year system of dominance over Indigenous peoples based in fear, coercion, violence, patriarchy, and top-down authoritarian control is daunting (Center for Partnership Studies, 2017).
The Lower Phalen Creek Project (LPCP) has been one of the true partnership organizations in the revitalization process of Wakaŋ Tipi. Melanie Kleiss, executive director of the LPCP, discussed the concept of partnership.
The term partnership on its own is defined as two entities agreeing to cooperate to advance mutual interests. It is a closed, Western definition and very... self-interested.
The interests belong to the entities, and the cooperation is only to further those 4 Interdisciplinary Journal of Partnership Studies, Vol. 4 [2017], Iss. 3, Art. 8 http://pubs.lib.umn.edu/ijps/vol4/iss3/8 interests. But Western science, medicine, politics, economics, and many other fields have been gradually learning -something Indigenous cultures have understood for millennia -that all things are highly connected. Our actions have a ripple effect through our communities and through the generations. Therefore, although a partnership is slightly more enlightened than acting only in one's own interest, we need a better definition to represent that which we seek through cooperation. It is imperative that we forge a new system that restores harmony with nature and among human beings. And in order to achieve balance with nature, there must first be equity among human beings. Morales proposes to the peoples of the world the recovery, revalorization, and strengthening of the knowledge, wisdom, and ancestral practices of Indigenous Peoples, which are affirmed in the thought and practices of "Living Well,"
recognizing Mother Earth as a living being with which we have an indivisible, interdependent, complementary, and spiritual relationship.
At a speech to the G77 + China at the United Nations in May 2010, Morales said, "This is our strength: unity through diversity" (Morales, 2010) . In addition, Morales recognized the need to restore the Indigenous concept of chacha-warmi, or the reciprocal, genderenergy balance between Sky and Earth, which has been written into the Bolivian constitution. Women now comprise fifty percent of the Bolivia's legislative seats, from the Andean altiplano to the Amazonian lowlands (Rousseau, 2011) . It was during this meeting that we were invited to create a partnership agreement to work together on a series of projects in Bolivia and on Turtle Island, the Indigenous name for the United States. The intent of the partnership was to establish and strengthen relations of cooperation and interchange directed toward decolonization in order to achieve vivir bien/living well through projects of interest such as education, culture, cosmovision (A Mesoamerican world view), climate change, community health, and well-being of Mother Earth. These goals of the partnership were accomplished through four mutually agreed-upon exchanges over a three-year period. By the end of the three years the Indigenous people of Turtle Island and Bolivia had become more than collaborators. They had become hunkapi, or relatives, because of the respect, generosity, cooperation, and support we gave to each other during this partnership that became more ceremony than process. The experience that solidified this relationship was when the Bolivians came to Wakaŋ Tipi and Indian Mounds Park during our spring equinox of 2011, a time of balanced light and dark. During their prayers and offerings, six bald eagles hovered over the delegation, two in mating flight, for 45 minutes. For the Bolivians, it was fulfillment of the prophecy about the meeting of the eagle and the condor, which means that the land would reawaken.
BEING AT THE TABLE
In 2002, after three years of meetings with city, state, county, federal and tribal stakeholders, the 106 Group, a Minnesota-based cultural resources management and planning company, was able to get Wakaŋ Tipi and the land around the site designated as an EPA toxic waste site, eligible for clean-up funds. In 2005, the 27-acre Bruce Vento Nature Sanctuary was opened, the newest colonial name for the home of Wakaŋ Tipi cave (Gould & Rock, 2016, p. 231) .
Anne Ketz, archaeologist and CEO of the 106 Group, facilitated the complex relationships between government agencies, tribes, and the public. The 106 Group works with hundreds of communities across the country to rally around their shared past and preserve cultural landscapes as well as stories and structures including all stakeholders. The 106 Group worked diligently to bring Dakota elders into the process, but in the end their voices and stories were of less concern than the settler colonial interpretation of the site, which is now called Bruce Vento Nature Sanctuary. Being at It is very difficult to stand alone, and we do so when we have to because we cannot imagine doing anything else, but standing alone is wearisome. It is imperative for individuals to speak out in support of our efforts if they are in agreement with the Dakota struggle for justice. Silence suggests complicity with the status quo. To not speak out is to engage in the crime of genocide denial and to perpetuate another crime against humanity. (Waziyatawin, 2008, p.94 ).
So we continue to show up, speak out, and try to partner, because as the old adage Bush's comments are insightful, but if spoken by a globally known Indigenous leader such as Chief Lyons, they carry even more gravitas. He described how First Nations people were seen as rabbits by the colonizers, in the eyes of their law and the Doctrine of Discovery, because we had the right to conditionally live on the land "or under a bush", but not to possess it in any way since we were seen as non-human. The Doctrine of Discovery was an edict ordered by Catholic Pope Nicholas V in 1452, and reaffirmed by Pope Alexander VI in 1493, "specifically sanctioning and promoting the conquest, colonization, and exploitation of non-Christian nations and their territories" throughout the world (Newcomb, 1992, p. 18) . This relationship was not about partnership but once again it was based on dominance. This is why it remains important to educate stakeholders about working from a true partnership model with an understanding of critical Indigenous pedagogy of place (CIPP), which focuses on the social, psychological, and cultural dimensions of a geographic place to ensure that well-meaning stakeholders capture the deep meaning of place and learn to respect and support both the Indigenous voice and leadership at their perceived table. Trinidad (2016) argues that "CIPP encourages active efforts to preserve, sustain and strengthen place. It purposely clarifies the cultural connections 10 Interdisciplinary Journal of Partnership Studies, Vol. 4 [2017], Iss. 3, Art. 8 http://pubs.lib.umn.edu/ijps/vol4/iss3/8 to place" and "fosters dialog in restoring Indigenous ways of knowing and rediscovering what has been in a place for generations" (p. 5). CIPP, according to Trinidad, is participatory and responsive to community decision making processes (p.12).
Melanie Kleiss challenges partners to consider that human beings are highly social animals and need one another to survive. In this way it makes more sense to assume that other people would like to see us succeed. A definition based on increased support assumes that we are already supporting one another and naturally aligned. (Melanie Kleiss, personal communication, August, 2017) .
Through partnership we simply try to do even better. This approach comes from a place of trust and good will. It would reduce misunderstandings and welcome new ideas.
Moreover, there is no failure because there is no "agreement" that can crumble and return the partners to a state of competition. Instead, the worst that can happen is that better ways to support one another are not uncovered. In other words, two entities are already supporting each other in the best ways they can at that time. It is a cause for celebration, not failure. 
POTENTIAL FOR SPIRITUAL HEALING
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CONCLUSION
After some gains along the healing path with projects such as the 106 Group and the Lower Phalen Creek Project, there are many public and private entities that continue to make it challenging for the Dakota relationship to Wakaŋ Tipi and Indian Mounds Park to be fully recognized. It is our conclusion that we still have far to journey before the Dakota story and homecoming on their own terms, on their own sacred ancestral lands of their cosmic birth and burial can occur, without the watchful eyes of the newcomer, gatekeeping settlers. 
GLOSSARY OF TERMS AND ACRONYMS
Bdote -Where rivers join
Chacha-warmi
